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til! now : S saw the thing just in the preceding movement'
and the like become unintelligible, if the difference of time
is not perceived. In these we have a direct consciousness
of time. Time is not imperceptible as the Vaisesikas hold It
is true that time has no shape, but perceptibility has nothing
to do with shape. Therefore, continous perception is not
excluded when true knowledge is defined as the cognition
of, a previously unknown real object.55

Salikanatha, a commentator of Prabhakara, criticises
Bhatta^s definition of true knowledge which as follows :

in a continuous perception the successive cognitions
apprehend the same object. So, all the cognitions except
the first case are valid. Kumarila says that they are valid
as they apprehend at different moments of time. But the
difference between two successive moments of time cannot
be apprehended, because it is too subtle. Thus, Bhatta's
definition is too narrow (adhyasa). Again, the word 'drdha'
in that definition is useless. This word is inserted with a
view to exclude doubt from true knowledge; but doubt is
already excluded when true knowledge is said to be an
apprehension of the previously unapprehended. Doubt is
not one cognition when some tall object is cognised infini-
tely as 'a man' or 'a post', the 'tallness' is perceived which
revives the memories of 'man' and 'post' in the mind, and
the perceiver doubts whether the 'taflness' belongs to a man
or a post of perception is true and the element of recollec-
tion is invalid, because it is the apprehension of the appre-
hended. Therefore, Bhatta's definition is redundant. It is
redundant in one more respect. The word arlsamvadi (un-
erring) is absolutely unnecessary, because all knowledge
which is not memory is true. Even illusions are true so far
as they are of the nature of experience while the element of
memory in them is false.5C

Prabhakara's definition of true knowledge is the same
as that of later Nyaya except that he does not feel the nece-
ssity of including the term 'yathartatva' in the definition.
Salikanatha gives the definition of true knowledge in the